Why do Shias Say his eminence Ali (A.S.) Left the Dead Body
of Othman unburied for three days?

Answer:

Some individuals try to prove that the leader of the believers Ali (A.S.) and Imam
Hussein (A.S.) had good relations with Othman; when however, in reality history and
traditions of the Ahl Sunna show the case to be of the contrary.

According to existing credible sources of Sunni traditions which state that after
Othman ibn Afan was murdered his body was left in an area where garbage was
collected; furthermore, no one took any steps to have his body buried properly, not even
the leader of the believers Ali (A.S.).

Now the question is this, if the relationship between Othman and the Leader of
the Believers was so good then why did Ali (A.S.) refrain from having Othman’s body
buried?

Without doubt, burying the dead body of a fellow Muslim is incumbent on every
Muslim. Although it may be sufficient to know that it's obligatory, however, not burying
the dead body of a Muslim and the like of it being left in a garbage dump is according to
Islamic jurisprudence unlawful. So, the question arises as to why the dead body of
Othman was left in a garbage dump for three days? Moreover, why did the Leader of
the Believers Ali (A.S.) not take steps to have Othman’s body properly buried?

Our fellow Sunni Muslims have no choice they either have to accept God forbid
that the Leader of the Believers (A.S.) had committed an offense or that Othman was
not considered a Muslim.

. Before entering into the main discussion which will not be futile if the story from the
mouth of Ali ibn Yunus Amalli is related and this will make our discussion clearer.
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Ibn Jozi and Salooni relate the following: One day as lbn Jozi sat upon the
pulpit he exclaimed, “Whatever you want to ask me about ask me now before you
lose me.” A woman then stood up and asked him about a tradition concerning
Imam Ali (A.S.); in which Ali (A.S.) went at night from (Medina to Mada’in) to
perform the burial ceremony for Salamon and then returned. Ibn Jozi then replied,
“Yes, this tradition has been related.” The woman then asked, “Why then did
Othman remain in the garbage dump unburied; when Ali (A.S.) was present at the
time?” Ibn Jozi replied, “Yes.” The woman then said, “Then it is necessary to say
that Ali (A.S.) made a mistake in relation to one of the two cases.” Ibn Jozi
replied, “If you went out without your husband’s permission then you are
accursed, and if not, then the curse is upon your husband.” The woman then
retorted, “Excuse me, did Ayesha have the Messenger of God’s (S.A.) permission
to go out of her home and fight against Ali (A.S.), or did she go out without his
eminence permission?” At this point Ibn Jozi remained silent and gave no further

reply.
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Al Amali Al Nabati, Al Shiekh Zanialdeen Abi Muhammad Ali ibn Yunus (Mutawafee
877H) Al Seratal Mustagheem ily Musthaggi al Taghdeem Vol. 1, page 218,
Tahgheegh: Muhammad al Bagir al Behboudee, Nashair: Al Maknabeh al Murtadawee
al Hiyah al Tharal Jafarieh al Taba’a al Wali, 1384H Al Majlessi, Muhammad Bagir
(Mutwafee1111H), Bahar al Anwar al Jama’a Ladarr Akhbar al lameh al Tahar, Vol 29,
pages 647-648, Tahgeeg: Muhammad Bagqir al Behboudee, Nashr: Mosseseh al Wafa-
Lebanon, Al Tabaa: Al Thanya al Masahahat, 1403H- 1983M.

Burying a Muslim is Obligatory:

In all of the Islamic schools of thought in the event of death the burial procedure
IS a necessary obligation on every Muslim. Meaning that if anyone is found who can
perform the burial then the responsibility will not fall on the shoulders of others.
However, if this is not the case, then it becomes obligatory upon all Muslim to take steps
in performing the burial.

Muhammad Ibrahim Neshbouri writes in his book Al Jam’a,
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The things that the Islamic scholars in all cities have a consensus on:

“All Islamic scholars have the consensus that the burial procedure is a
compulsory obligation upon all individuals in the society, unless a life or death
situation occurs making it impossible to perform that action; until that time, no
one has any justification for not performing this obligation. However, if one
Muslim performs this obligation then the responsibility no longer lies on the
shoulders of the rest of the Muslim community.”
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Al Nayshabouri, Abu Bakr Muhammad ibn Ibrahim bin al Manzar (Mutawafaee 318H),
Al Jam’a Vol. 1 page 42, Tahgeeg: D. Fawad Abd Al Man’am Ahmad, Nashar: Daral
Da’'wat-al Askandareyeh, Al Taba’at : Al Thalthalleh 1402H

Ibn Hezm Andolusee who is counted as one of the grand scholars of the Zahairy
school of thought even affirms that the burial of non-believers is also obligatory:
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Ali (Ibn Hezm) says, “Concerning the skin of human beings, the accuracy
of the tradition being related is correct that the Messenger of God (S.A.) forbade
the mutilation of the human body in way. Furthermore, the tearing of the skin is
the worst form of mutilation, it is not lawful to perform any type of mutilation
whether it is done to an unbeliever or a Muslim it is not permissible. The same
order was given by the prophet (S) concerning the unbelievers who were killed
and thrown into a hole in the battle of Badr, this tradition was also narrated with a
correct chain of transmission. Therefore, it is clear that any dead body should be
buried whether they are an unbeliever or a Muslim.”

Ibn Hezm al Andelusie al Zahairy, Abu Muhammad Ali ibn Ahmad ibn Sa’eed(died
456H) Al Mahaly Vol. 1 page 124, research: Al Janneh Ahiya al Tarath al Araby
Published: Darol Afagha al Jadeedeh-Beirut.



Novie is one of the great Shafie Scholars of jurisprudence he writes the following
regarding the above subject:

Mosnaf says, “The burial of the dead is an obligatory necessity, because
leaving the dead corpus upon the earth unburied is a violation to the reverence of
the dead person; moreover, the smell of the deteriorating corpus will annoy
others.

However, In the opinion of the Ahkam there are several problems: One of
these is that burying the dead is a obligatory necessity on the scholars of
consensus, and if it is known by them that it is an obligatory necessity and they
do not perform it, then all those individuals who knew and did not perform their
duty they have committed a sin, not others.”

AlNovie Al Shafa’ie, Mahyaie aldeen Abu Zakareyeh Yayah ibn Sharf ibn mar ibn
Juma’a ibn Hazam (died 676H), Al Majmu’a Vol. 5 page 238 Published: Darol Fakhar al
Taba’eh and Tozieh Publications, Al Takmaleh al Thaneeyah.

The great Hanabali scholar Behhootie Hanabali says the following in regards to
this matter:

“The Chapter regarding the burial of the dead, Burial of the dead is an
obligatory necessity, because God had said,‘After he has perished he lies hidden
in his grave.’ Also concerning this matter Ibn Abbas says, God has honored his
servants by proscribing the performance of the burial rites. Again God says, ‘did
we not make the earth a center for the gathering of all human beings in life as well
as death?!’ This means that the earth has gathered the living upon its surface and
the dead it has gathered within itself in their graves. This is the issue which
bestows respect upon the dead, because if the corpus is left unburied its smell
will annoy people.”

Al Behhootie al Hanabali, Mansour ibn Yunus ibn Idresie (died 1051H), Shar Monta’hee
al Iradat al Masmee Dafa’ig Owlie al Nahee Lashray al Munta’hie, Vol. 1 page 370
Published Allem al Ketab- Beirut, Al Taba’a: Al Thaneeyeh, 1996M.

Ibn Abideen Hanafee writes in his book Hashee’a Rad al Mokhtar:

“The question regarding the burial of the dead is a discussion in which the
writer (digging the grave for the dead) begins by referring to the question of the



burial rites and the burying of the dead, which is considered as an obligatory duty
by the scholars of consensus, if the performance of the duty is possible.”

Ibn Abideen al Hanafee, Muhammad Ameen Amar (died 1252H), Hashee’a Rad al
Mokhtar Ali al Rad al Mokhtar Sheikh Tanveer al Absar Figeh Abu Haneefeh, Vol. 2
page 233, Published: Darol Fakar al Taba’at al Nashr — Beirut. 1421H-2000M.

Khalil al Khorshi Maliki in his explanation of the above matter writes: “Referring to the
burial of the dead; meaning performing the burial and shrouding the dead body is
an obligatory necessity and there is no difference of opinion concerning it.
However, Ibn Yunus says something contrary. He says, ‘It is only “recommended” to
shroud the dead body.’”
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Al Khorshy, Muhammad Ibn Abdillah (died 1101H) Sheikh Mokhtasar Khalial, Vol. 2
page 113, Publisher: Darol al Fakar al Taba’at- Beirut.

Consequently, all of Islamic schools of thought are of the belief that shrouding
and burying the dead is an obligatory necessity and this is the consensus on this
subject.

Othman’s Corpus Not Buried After Three Days:

There are traditions that exist in the Ahl Sunnat sources which verify the subject
concerning Othman’s body remaining unburied in a garbage dump for three days and
the Leader of the Believers Ali (A.S.) not taking steps to bury his body.

The first tradition:
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Abu Na’iem Isfahani writes in his book Ma’rafat al Sahebeh, “Hasham ibn Arwah
narrates from his father that Othman was thrown into Hash Kokab and left there
for three days. No one performed the prayer for him, until Hatafie Cried out, ‘Do
not bury him; moreover, do not say the for him, why? because God has said the
prayer for him.””
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Al Isfahani, Abu Na’iem Ahmad Ibn Abdillah (died 430H), Ma’rafat al Sahabeh, Vol. 1
page 68, tebgh barnameh al Jam’eh al Kabeer; Al Ansary al shafa’ie, saraj Aldeen Abi
Hafes Amar Ibn Ali Ibn Ahmad al Ma'ruf Baben al Malgan (died 804H), Al Badr al
Moneer fe Takhrej al Hadeeth wal Athar al Wageh Fe al Sharh al Kabeer, Vol. 5 page
382, research: Mustafa Abu al Ghai’t and Abdillah ibn Suliman Wayasar ibn Kamal,
Publisher: Darol Hajarat al nashr Wal Tawzeh- al Re’yaz- al Saudi: Al Wali, 1425H-
2004 M.

The above tradition had no problem concerning the chain of transmission. We did
an investigation into this single exsiting tradition:

Investigation of the Chain of Transmission of this Tradition:

Abu Muhammad, Abdillah ibn Muhammad ibn Ja’far Ibn Hiyan: Zahabi says
concerning him,
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‘Abu Sheikh, Imam, Hafez=(A person who had memorized on hundred

thousand traditions) he was truthful and born in Isfahan. Ibn Mardavieh
says concerning him that he was a trustworthy and capable confidant. He



wrote a commentary and numerous books on Islamic Jurisprudence and
other sciences. Abu Bakr Khateeb says of Abu Sheikh Hafez that he was a
capable confidant and a warranted officer. Abul Qaseem al Sozarajanie
says of sheikh Hafez, he was one of God’s servants who performed
righteous deeds, trustworthy, and a capable confidant.”
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Al Zahabie Al Shafa’ie Shams aldeen Abu Abdillah Muhammad ibn Ahmad ibn Othman
(died 748H) Seer A’allam al Nabala’a Vol. 16, page 276-278, Research: Sa’eeb al
Nawa'wat, Muhammad Na’iem Al Ra Fasoosee, Publisher: Mosasah al Rasalaeh-
Beirut, al Ta’ba’at: Al Tawaat, 1413H.

Abu Al Abbas, Muhammad ibn Ahmad ibn Suliman:

clodsl 2>l 8,8l oSl o S Gaze ausd Se,pll Olowdw o do>l (o doze pwbel ol
Abu Muhammad Ansary in his book “Tabiegat al Muhaditheen” writes, “Abu al Abbas
ibn Ahmad Harwie was a great jurist and narrator of traditions. He wrote many

books and he was one of scholars that our traditionalists take and write traditions
from.”
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Al Ansary, Abu Muhammad Abdillah ibn Jaf’ar in Hiyan (Died 369H), Tabagat al :
Hadetheen Basabehan Walwaradeen Alheeha, Vol. 3 page 429, ragam: 439, research:
Abd al Ghafour Abd al Haqgq Husain al Balushee, Publisher: Mosasah al Rasaleh-
Beirut, Al taba’at: Al thaneeyeh, 1412H- 1992M.

Zahabie in his book Al Abar says:

pladl ol J>) wwlas wslo Gase ausd Sorpdl Guledl gl oVl Olowlw oy Aol (o doso Lpadg
CLouog u..u\liv.“ s> g__j\?l us Li>g 3|)52J|9



“In that year Imam Muhammad ibn Ahmad Suliman and Abu al Abbas Harwie
died. He was a traditionalist and the owner of many books; he traveled in the
direction of Syria and Irag. He related traditions from Abi Hofs and other
individuals from the same class.”
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Al Zahabie Al Shafa’ie, Shams aldeen Abu Abdillah Muhammad ibn Ahmad ibn Othman
(died 748H), al Abar Fee Khabar min ghabr, Vol.2 page 100, Research: D, Saleh aldeen

al Manjad, Publisher: Mataba’at Hukumat al Kuwait- al Kuwait, al taba’at: Al Thanee,
1984.

Abu Isa, Musa ibn Abal Rahman ibn Sa’eed:
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“Musa ibn Abal Rahman Kandi was trustworthy and from among the famous 11"
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Al Asagalani al Shafa’ie, Ahmad ibn Ali ibn Hajar Abul Fazal (died 852H), Tagareeb al
Tahazeeb, Vol. 1 page 552, ragam: 6987, Research: Muhammad Awamat, Publisher:
Darol Rasheed- Syria, Al Taba’at: al Wali, 1406-1986.

Furthermore Zahabie writes in Kashef:
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“‘Musaibn Abd al Rahman Kandi who is Tamarzie, Nasaie, Ibn Majah, Ibn Arubeh,
and Ibn Abi Hatem all of these individuals took traditions from him and he was a
trustworthy source.”
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Al Kashef Vol. 2 page 305, Ragam: 5713

Abu Muhammad, Abeed ibn Al Sabah ibn Sabeeh:
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Ibn Haban mentions his name in his book “Al Thagat”. He says, “Abeed Ibn al Sabah
al Kufi took and wrote his traditions from the people of Kufa, and he is a
competent narrator of Abial A’la’eh...... ”
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Al Tameyame Al Bastee, Abu Hatem ibn Haban ibn Ahmad (died 354H), al Thagat, Vol.
8 page 429, ragam: 14248, Research Al Sa’eed Sharaf Aldeen Ahmad, Publisher: Darol
al Fakar, al Taba’at: al Wali, 1395H-1975M.

Zahabie writes in his book “The History of Islam”:
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““Abu Muhammad al Kufie recited directly what he heard from Hafsh, he was one
of Hafseh ibn Gheeyath’s best companions and the most retentive among them.’
Ahmad ib Sahel Ashanaie in a direct way wrote down what he recited and he said,
‘moreover what | know of him was that h was a pious and virtuous person.’”
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Al Zahabie al Shafa’ie, Shams aldeen Abu Abdillah Muhammad ibn Ahmad ibn Othman
(died 748H), Tareekh al Islam Wawafeeyat al Mashahair Wal A’alam, Vol. 17, page 267,
Research D Amar Abd al Islam Tadmari, Publisher: Darol Ketab al Arabie-
Lebanon/Beirut, Al taba’at: al Wali, 1407H-1987M.

Abu Ibn Omar and Hafseh ibn Geeyath:
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From the narrations of Bukhari, Muslim, and the rest of six sound books of traditions:
Hafseh ibn Geeyath and Abu Omar Kufie were judges, trustworthy, and scholars of
jurisprudence. His memory did slightly change at the end of his life.
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Al Asghalanie al Shafa’ie, Ahmad ibn Ali ibn Hajar Abol Fazl (died 852H), Tagreeb, Vol.
1 page 173, ragam: 1430, Research: Muhammad Awamee, Publisher: Darol Rasheed-
Syria, Al taba’at: al Wali, 1406-1986

Abu al Manzar and Hasham ibn Oroot:
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“From narrations of Bukhari, Muslim, and the rest of the six sound books of
traditions: Hashem ibn Oroot was one of the famous personalities, Abu Hatem
says concerning him, ‘he was trustworthy and held leadership in the science of
hadith (traditions).’”
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Al Zahabie Shafa’ie, Shams aldeen Abu Abdillah Muhammad ibn Ahmad ibn Othman
(died 748H), Al Kashef fee Ma’rafat min la Raviyat fe al Ketab al Sunnah, Vol. 2 page
337, Ragam: 5972, research Muhammad Awameh, Publisher: Darol al Gabletol la
Thaghafa al Islamieyeh, Mosasah Alu-Jadeh al taba’at: al Wali, 1413H- 1992M.

Abu Abdillah and Oroot ibn Zabeer:
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Oroot ibn Zabeer quotes Ibn Sa’d as saying, “He was an Islamic jurist, a scholar of
numerous traditions, a reliable person, and trustworthy.’ Hashem has said of him,
‘All the time he fasts and at the time of his death he was fasting’”

3775 :08, (18,0 2z wwls)l Al Kashef Vol. 2 page 18, ragam: 3775

Furthermore, the chain of transmission of this tradition is completely correct and no
problems exist in its chain of transmission. The same story is also narrated in Ibn Jozi’s
book “Talgeeh Fahom”.
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Ibn al Jozi al Hanabali, Jamal al Deen Abul Faraj Abd al Rahman ibn Ali ibn Muhammad (died 597H), Talgeeh Fahom
Ahl al Athar fe Iyun al Taraeej Walseer, Vol. 1, page 79, Publisher: Sharekeh Darol al Ragm ibn Abi al Argam-Beruit,
al taba‘at: al Wali, 1997M

The Second Tradition:
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Here Tabarani in Al Ma’jma al Kabir along with other Ahl Sunnat scholars narrates the
same case with a correct chain of transmission from Malik ibn Ans the leader of the
Maliki school of thought.

Abd al Malek ibn Majashoon says, “He heard from Malek that he said,‘Othman was
murdered. Furthermore, his corpus for three days remained in someone’s
garbage dump. Twelve individuals among them namely: Malek abi Amar, Hoyuteb
ibn Abdal Azie, Hakeem ibn Hazam, Abdullah ibn Zabeer, and Ayesha the
daughter of Othman were all present, and they came for his funeral. They brought
lanters with them. They brought his corpus through an entrance and as they did
so his head hit the entrance way making a thud sound; they continued until they
reach Baqee’ah. Then there arose a difference of opinion as to who would
perform the prayer for him. Then Hakeem ibn Hazam or Hoyuteb ibn Abdal Azie
performed the prayer. There is a doubt concerning Abd al Rahman—they then
decided to bury him. A man from Bani Mazan then stood up and said, ‘If you bury
him alongside the other Muslims I will notify the people’; hence they took
Othman'’s body until they arrived at Hash Kokab. When they placed Othman’s
body in the grave Ayesha Othman’s daughter started screaming, Abdillah ibn
Zabeer then said to her, ‘Be quite!, And if you scream one more time I will punch
in the eye.’ After they performed the burial and covered the grave with dirt and
smoothed out the soil Ibn Zabeer said to Ayesha, ‘Now you can cry and scream
as much as you like.” Malek said, ‘When Othman ibn Afan passed by Hash Kokab
he remarked, ‘It is correct to say that in this place a righteous man will be
buried.’”
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Al tameemee, Abu al Arab Muhammad ibn Ahmad ibn Tameem ibn Tamam (died 333H), Al Mahan, vol. 1 page 87,
research: D Amar Suliman Al Aghalee, Publisher: Darol al Olum- al Reyaz- al Saudieh, al taba‘at: al Wali 1404H-



1984M; Al Asbahani, Abu Na’eem Ahmad ibn Abdillah (died 430H), Ma'rafat al Sahabah, Vol. 1, page 68 tabegh
barnameh al Jam’a al Kabeer. Ibn abd al Bar al Namari al Gortabie al Maleky, Abu Amar Yusef ibn Abdillah ibn abd al
bar (died 463H), al Asateeab fe Ma'rafat al Ahsab, Vol. 3 page 1047, research: Ali Muhammad al Bajawee, Publisher:
Darol Jeel-Beirut, al taba’at: al Wali, 1412H. Al Mazi, Abul Hajaja Yusef ibn al Zakie Abd al Rahman (died 742H),
Tahzeeb al Kamal, vol. 19, page 225, research: D. Bashar Awad ma‘roof, Publisher: Mosaseh al Rasaleh-Beirut, al
taba’at: al Walil400H-1980M; Al Saqgalanie, Ahmad ibn Ali ibn Hajar abol Fazl (died 852H), Talkhees al Habeer fe
Ahadeeth al Raf’aie al Kabeer, Vol. 2, page 145, research Al Sa’eed Abullah Hashem al Yamani al Madanie, Publisher:
Al Madina al Manwarh — 1384H — 1964M.

Haythamie says after the narration of this tradition:
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Al Haythamie, Abul Hasan Noor aldeen Ali ibn Abi Bakr (died 807H), Majma al Za wa'id Wamanab‘a al Fawa‘id, Vol. 9,
page 95, Publisher: Darol Rabon al Latarath /Darol Ketab al Araby — Al Ghaharut, Beirut -1407H.
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“It is possible that a person might say that this tradition has a flaw in its
transmission, because Malek ibn Ans died in 179H and the tradition was not
narrated before his death; therefore, it has no value.”

In answer to this question we say that Ahl Sunnat Scholars transmissions by Imam
Malek say that the same tradition is accepted as a correct chain of transmission.
Concerning this case Ghazie lyaz writes the following, “Traditions transmitted by
malek are more correct then those transmitted by Sa’eed ibn Maseeb and Hasan
Basari. Furthermore Malek has far more correct transmissions.” Sufiyan Thory
says, “When Malek says that this tradition has reached me for me(Sufiyan Thory)
it is proof.” Yayah ibn Sa’eed says, “Malek’s transmissions are the most correct
transmissions and are equal to his dignity.” Ibn Wahab says, “Malek said the Lion
is proof even though you do not mention its proof of transmission.” Ibrahim Harbi
says, “Malek narrated traditions by way of transmission as long as they were
trusty.” Ahmad ibn Hanbal was asked about Ja’far ibn Muhammad’s traditons; he then
said, “What should | say concerning him when Malek narrated traditions for him.”
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Al Ghazie Ayaz, Abul Fozal Ayaz ibn Musa ibn Ayaz al Yahsee Al Sabatie (died 544H), Tarteeb al Madarak

Wataghareeb al Mesalak al Ma’rafat A’alam Mazhab Malek Vol. 1, page 66, research: Muhammad Salam Hashem,
Publisher: Darol al Ketab al Alameyeh- Beirut, al taba’at al Wali, 1418H-1998M.

Hence, this flaw is also rejected; it is correct to say that narrations are
transmitted; however, because the transmitter is Malek that same tradition is proof and
correct for the Ahl Sunnat, it serves as evidence for them.

The Third Tradition:

Tabari writes in his book on History:
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“The story mentioned about the area where Othman was buried, who performed
the prayer, who was employed to take responsibility for the shroud, and burying
him after he was murdered.

It is narrated from Abi Bashir al Abadee that Othman was left unburied for three
days; therefore, Hakim ibn Hazam Qurashi one of the Bani Asad ibn Abd al Azy
and Jabeer ibn Mo’taem with Ali (A.S.) talked concerning his burial. They



requested that the family give them permission to bury him. His eminences gave
them permission.

When they heard about the matter they were carrying the grave stone along with
them while on route, they sat down; some people came to offer help to his family.
They had the intention to bury Othman in Baq’ee Medina which they called
Hashm Khokab, there the Jews too buried their dead. When they brought
Othman’s body out the people made Othman’s tomb stone a target and they
wanted to throw his body onto the ground.

When this news reached Ali (A.S.) he sent someone and gave the order to leave
him (meaning Othman) and so they accepted his order. They (family members)
then took Othman’s body to the enterance of Hashm Kokab to bury him there.
When Muawiyah took over the government of the people he gave the order to
destroy the wall so that Baq’ee could be connected, he then ordered the people to
bury their dead around Othman’s grave site so that his grave could be connected
with the graves of the Muslims.”
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Al Tabari, Abu Ja’far Muhammad ibn Jarear ibn Yazeed ibn Kathir ibn Ghaleb (died310H) Tarekh al Tabari, Vol.2,
page 687. Publisher: Darol Ketab al Alameh-Beirut; Ibn al Jozi al Hanabali, Jamal aldeen Abu al Farj Abd al Rahman
ibn Ali ibn Muhammad (died 597H), Al Muntazam fe Al Malouk Wal A’'mam. Vol. 5 page 58, Publisher: Darol Sadar-
Beirut, al Taba’at: al Wali, 1358H.

Muhammad ibn Yayah Andelusie writes this about Othman’s murder:
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”Jahez narrates that Omar stood up in the middle of the Masjid and said,
‘we killed Othman while he while he was in a state of unbelief.” He prevent the
burial of Othman in the Muslim grave yards and also when they wanted to
perform prayers for him in the Muslim public pray places he prevented them from
doing so. This went on until his body remained for three days in a garbage dump



unburied, and his son Zabeer then secretly buried his body in a hole in Hashr
Kokab; Moreover, Muhammad ibn Abi Bakr along with Banim Tiyam helped Omar
in this action.”
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Al Malaghee Al Andelusie, Muhammad ibn Yahya ibn Abi Bakr (died 741H), Al Tameheed Val Beyan fe Moghat al
Shaheed Othman, Vol. 1, page 225, research: D. Muhammad Yusef Zayid, Publisher; Darol Al Thagagat- al Daweh-
Qatar, al taba’at: al Wali, 1405H.

Ibn Khaldun writes in his introduction:
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“Othman was murdered on the 18" of Zhial Hajjeh and his body remained
for three days in his home.”
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Ibn Khaldun al Hozarmie, Abd al Rahman (died 808H), Meghdameh ibn Khaldun, vol. 2 page 601. Publisher: Darol al
Ghalam- Beirut- 1984, Al taba’at: Al Khamesa.

Certainly just because his corpus remained in his home is not reason to disprove
all of the narrations which were stated saying that his corpus was thrown in a garbage
dump and for three days his body remained there.

In conclusion:

If ther were good relations between Othman and the Ahla Bait (A.S.) then why
did they refrain from performing Othman’s burial and give permission to leave his body
for three days in garbage site in Medina? Furthermore, why did not Amir al Mo’mineen
(A.S.), Imam’s Hasan and Husain (A.S.) take steps to have him buried?



